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at the Juréia-Itatins Ecological Station (EEJI)
, São Paulo State
Nilce da Penha Migueles Panzutti

1 – INTRODUCTION

The accelerated modernization
 of agriculture associated to the internationalisation of economies was increasingly hampering the integration of rural population that lives at the surroundings of economic development for a long time. Modification on this trend depend on the search for alternatives for these populations exclusion problems, starting with the awareness of their specific reality, seeking a sustainability that integrates ecologic, social, cultural, economical and political spheres.

This study shows correspondence between Itinguçu households, in Iguape city, São Paulo state, and transformations occurred with the expulsion process of the indigent peasants who lived within the latifundia (the agregados) and of the latifundia sharecroppers (the parceiros), in the late XIX century, when indigent peasants and occupiers leave looking for their life self-determination. Field data collected characterises the social organization of Itinguçu residents. The analysis based primary on this group lifestyle, shows how essential forms of sociability have been transformed, previously existent (family, vicinal, between neighbours relationships and with urban centres), based on complementary and interdependency, based on production organization, are gradually weakening, becoming disorganized, giving place to a impoverishment that reaches the state of anomy
.

The process here described deals with the transformation of the residents occupier condition in the neighbourhood since the 70’s into inhabitants of the Conservation Unit since 1986. Such changes on resident families’ lives occur not only because of the creation of the Ecological Station, but for the intensification of the community relations with the modern world, with the proximity of the Peruíbe city’s seaside resort and the tourism visitation to Paraíso Fall – in a long holyday it may receive 6,000 visitors. The work focus was to apprehend, in an objective way, the sexual division and the subjacent gender relations.

The wide research objective was to analyse the impacts of the public policy for the place and of the modern world values an inhabitant’s community that is characterized in the subsistence limit.

2 – THE FIELD RESEARCH

The field research was carried out in 1999 and 2000, with the objective of finding explanations for lack of motivation and abdication in relation to the agricultural production, observed in the first survey in 1998, of familiarisation with the universe that would be researched. Based on the knowledge about the small farmers, of the partnership relations, already studied in the rural environment, and on the bibliography survey on peasants and immigrants in the country, a script was outlined for the interviews with the neighbourhood residents. This specific survey was based on the information search on agricultural activities, crop area, type of crops grown, cattle raised, production, seedling practice, seeds obtainment, tools used on cultivation, difficulties and problems on agricultural production, possible agricultural alternatives and product commercialisation ways, income obtained and forms of getting income
.

The interviews, in a total of 25, were carried out at the small farm homes and “tents” – snack bars where small business destined to tourists are developed. The realization of interviews in domiciles made it possible to obtain other information regarding lifestyle, by the means of direct observation.

3 – ITINGUÇU OCCUPIERS

During Itinguçu residents’ life, as it happens in underprivileged popular social layers, there is a “possession” history, that on their saying “it was nobody’s land, came in and lived”.

We identified in this population group signs of the process of expulsion from the latifundia in the late XIX century, when agregados and occupiers leave, seeking a solution for their lives. Queiroz (1960)

These could go to the cities where industrial expansion lacked work force, hence becoming urban wage-earners. They also could earn wages in large farms. A third way would be the partnership situation, in which the peasant rented a piece of land and would give in turn, to the owner, part of the crop, as payment. In this last alternative, the peasant occupied weakened and low fertility pieces of land, but preserved work freedom.

In order to fulfill the conditions of the partnership contract, peasants tripled their work journey and started to grow commercial crops products instead of self-consumption agriculture.

In Itinguçu, although, the partnership relation was not observed, the occupiers, in face of commercialisation difficulties (among others, difficulties of transportation to markets, products quality standards requirements) and the legal restrictions of the Ecological Station, abandoned the subsistence agriculture for other more profitable activities linked to tourism. We found, in this farmer occupiers neighbourhood, “owners”, farmers – tent workers, housekeepers, day-workers and retired residents.

The people from Itinguçu (itinguenses), initially, connected to each other, through the essential sociability forms (family relationships, vicinal relationships, neighbourhood relationships and relations with the urban centre). These essential forms, in which complement and interdependence stood out, based on the production organisation, facing internal and external difficulties, gradually become weaker and disorganised, causing an impoverishment that leads to the state of anomy.

In the same way the partners in the plantation
 times, the communication channels development and the industry development propagated goods so far non-existent, impacting seriously the peasant lifestyle, affecting at the same time the material and values level. The manufactured products became better and more attractive, making the necessity of obtaining an income, an imperative. In Itinguçu this process is observed mainly amoung the young.

In other terms, Itinguçu peasants left the traditional production and entered the consumption society. For doing so, they need new sources of income, seed in other non-rural activities, that are not always available, what leads them to a dramatic impoverishment situation.

This transformation affects dramatically family relations, weakens the father’s authority (family head), who loses his provider role, introducing concomitantly other values and expectations to the new generations. The peasant values abandon based on work autonomy, cohesion and the family project comes out of this.

However, part of the traditional life fundamental values remains, as the desire for autonomous work and the simplicity of housing and dressing, especially for the elder. The collective work of mutual aid is substituted by labour market; group solidarity ties are weakened.

This group integration in general country economy, anyhow, happens in a partial way. The values are redefined in a new sociologic context without the material correspondence necessary to support them. This is where anomy comes from. The group adoption of social and moral references oscillates between the origin traditional framework and the modern framework, close to the image spread through the communication means and far from feasible.

The situation that was observed in Itunguçu is very similar to the one described by Queiroz (1960) referring to a partnership as a passage state between the ancient life conditions and the modern world, as being not less than an adaptation of a crisis state characterized by A. Cândido.

“The vicinal solidarity enters in decadence and commercialises itself  – but the present partner and small farmer situation does not allow them to live without it. The domestic manufacturing industry constricted – but the budget constraints do not allow a satisfactory substitution to manufactured products. The old utensils are rejected – but the new ones are not affordable. The group of individuals separate from the immediate physical environment absorption – but has not got the necessary elements to enjoy a new adjustment in a new environment. Hunting and fishing became the minimal source of provision and do not improve it – but they can not be substituted by meat bought in the butcher shop”. (QUEIROZ, 1960) 

Whilst for small farm partners crisis came from the labour intensification on commercial crops production as a way to counterbalance the land leasehold, the Itinguçu occupiers’ crisis comes from the stagnation and/or abandon of agriculture, be it for the restrictions caused by the Ecological Station – in addition to the prohibition of certain crops type, the use of fertilizers and insecticides – be it for the lack of market to absorb their production. Although these reasons are different, the existing difficulties are similar. 

It is important to consider that in Itinguçu, the farm production suffers, among other difficulties, of others originated from the restrictions inherent to the creation of the Conservation Unit
.

The horizon glimpsed is the total abandon of the subsistence agriculture that yet is not only due to the impossibility of its completely substitution by other activities that provides income. There are no non-farm occupations that could absorb them. The older are the ones who have the lowest possibility to enter another activity that generates income, due to age: they are over 45 years old; due to the lack of qualification: the majority is illiterate; due to the relative neighborhood isolation: approximately 15km distant from Peruíbe, with a bus line service only twice a day.

In a comparative study, realized in Santa Brígida district, Bahia state, Queiroz (1960) observes that a social and economical disorganisation process occurs, concomitantly to the community life disorganisation: the small farmers lose the habit of coming to the town for religious festivities, crops become small, sufficient only for the domestic consumption, minimal livestock raising, hunting and collecting wild fruits. The common work
 disappears, and each one must rely only on the work force within the family, which is in decay nowadays; family obligations, usually stronger than the vicinal ones, barely survives, so much that, nor parents nor children feel, more intensely the need of mutual help. There is no local leader. Men’s and women’s reputation is very bad: indolent, joker, drunk, with no moral sense, they do not constitute regular families any longer. Arguments, disputes and crimes succeed and the traditional social means of control are almost inoperative. On the other hand, there is a remarkable progress despite the external factors in the migrant group from Alagoas state to Santa Brígida.

The social disorganisation of Baianos
 from St. Brigida does not cone from the lack of land, as the peasants are the owners of vast dominion. The newness introduced by progress does not brought either, for they are relatively isolated from the city and to the communications with the most populated centres are difficult. Nor it is explained by an external factor
, like the contact with the modern civilization, as they are isolated; it is explained, according to the author, by an internal factor: the men deficit, which provokes the socio-economical disorganisation. The family life enters in decay, and with it, the vicinal solidarity. Therefore, the internal organization based in family, vicinal and between-neighbourhoods relationships, performs a fundamental role in a community destiny.

Using the same rationale, in Itinguçu case, we observe the social disorganization promoted equally by internal and external factors. External ones, to the extent of the development of non-rural activities related to tourism and of the introduction of superflu needs, without the necessities to attend such needs. Internal ones, to the extent of the relationships impoverishment and of essential social controls due to the gradual agriculture abandon and to the impossibility of the peasant reproduction.

The difficulties of peasant reproduction in the Itinguçu case put the population in face of a dramatic situation. The land possession is threatened not only by the indivisibility of its dimensions but by restrictions imposed to its activities. Thus, the Itinguçu society does not have reproduction perspectives, although there is a “right” of possession that is transmittable vertically and horizontally, but it is subordinated by the intermediation of Juréia-Itatins Ecological Station management. The “ocuppier” does not have autonomy to decide on land issues.

The critical period related to the land issue happens in the occasion of the “emancipation”, when the male sex prepares to acquire an independent condition. In Itinguçu, differently of what happens in other regions, even in small pieces of land young men are not willing to lay down roots in the small farm for the agriculture development, given that this activity is in true decline. Therefore, the desire to remain in the place is more related the necessity of “home” than “farm”. However, in one case as in the other, it is not allowed to settle another inhabitant in the Ecological Station areas through this system, what contributes to male sex emigration from the place. The non-access to land interferes directly in the authority of the family head and weakens the relationships that are established due to commitments made around the family.

In Itinguçu, with the creation of the Ecological Station, the father authority over the land ownership is transferred to the Administration, and it loosens the father-son relationship ties, undermining the family head’s freedom of choice. It is not allowed to the young adult to set house in the Ecological Station area. When constituting a new family he/she must leave the area. The peasant land rules of distribution are compromised and the patrimony reposition that ensures the realization of peasant condition to the generations that reach maturity and nubile age.

Tar this to happen it is necessary the father’s authority over the land property, what currently does not happen in Itinguçu. With the installation of the Ecological Station, the local “occupiers” saw their dreams of legalising their possessions vanishing, for transforming themselves in “owners”, and the family cohesion that, could come from establishing these relationships, as the land function, cease to exist.

The inheritance of the inhabiting right, whenever a small farmer dies and the right to keep the commercial “enterprise” – the tent, exists in the place.

Considering that the peasant condition realisation is only feasible by the means of the economic reproduction basis, the patrimony and the land, in Itinguçu, in addition to the indivisibility and instable occupier condition, the Conservation Unit condition, that contributes to this non-realisation.

Vanishing the strong link that exists, in families, due to the land transactions the family valuation based on collective subsistence economy loosens too. In the tension between the peasant reproduction requirements and the possibilities that the involving system has to absorb them, according to its interests emerge the possibilities of other family unit solutions, in a specific logic and peculiar rules. In face of the imposition of external rules that restrain the possibilities, as in the case of the Ecological Station, the internal search is deviated to outside the family, making the idealization of individual alternatives of reproduction, preferably non-farm ones to proliferate. Thus the commerce and the local tourism related activities perform a preponderant role.

Regarding individuals’ role, the position and the relationships among the Itinguçu’s inhabitant’s important changes in the social stratification, during approximately 30 years, are observed.

Initially there were only immigrants looking for a place where they could develop agriculture that would ensure the family survival. Established in the area, produced practically all they needed: rice, beans, sugarcane, corn, manioc, bananas, etc. Out of banana they started the commerce what attracted other families to the area. In the 1980 decade, with the decline of bananas commercial production, some households initiated the food commerce for tourists who visited the place, as an income alternative. From selling in thermal cases and wood boxes, they started to set up larger and fixed tents. At this point we identify an import internal differentiation among residents. A group remain only as farmers tat stop producing commercially to dedicate only to subsistence agriculture, and another, surpass their condition. They remain farmers, but they are also marketers, who manage to obtain an additional income, besides agriculture.  The farmer possession principle that serves as basis to small farm, is now valid to the “tents”, with an aggregating factor, the number of tents allowed is limited. Five families, only, can be established as “tent marketers”.

As visitation to Paraíso Waterfall increases, grows residents’ pressure to get a permit to set up the “tent”. At the same time the occupiers who have tents start to “employ” the others, be it to run the farm, once his time is spent on marketing activities, be it to domestic services and even to help in the tent, in the higher demand periods – holydays, weekends and vacation.

Some occupier’s homes in Itinguçu are occupied only during weekends and vacation times, and these circumstances bring out the housekeeper, day-worker and housemaid activities. 

In face to the restrictions to the banana commercial production imposed by the creation of the Ecological Station (fertilizer usage prohibition, limited crop area, etc.), with the market requirements (quality standard, competitive price, etc.) and with an unfavourable production cost-benefit relation due to difficulties to transport into the market, the activity is undermined in opposition the growth of local tourism exploitation, in such a way that, this activity ends up supplanting the agricultural production, becoming the core of the local economy.

These modifications define new life styles. The products consumed previously, originated from the local agriculture, are gradually replaced by other ones bought at the city supermarkets. It is the case of rice and beans production, whose production difficulties do not compensate their cultivation. It can be stated that the Itinguçu residents are, currently, in a crisis situation, in many aspects similar to the verified by peasants at the time of the large farm and of the industrialization in other regions of the country, in what concerns to the emigration need and to the search for new income alternatives. Many older residents receive children’s help to survive.

The residents of age range over 40 years do not have, presently, any occupational perspective out of the area. Even inside Itinguçu they limit themselves to strictly survival, be it farming for subsistence or for an incipient market, be it carrying out some local day-labour. The young resident generation is the more problematic. They have no education, not enough professional qualification to take rank in the nearer urban labour market (Peruíbe). From the inside perspective these young people can not be part of the neighbourhood either. They can not be “occupiers” farmers, given the imposes restrains by the Station statutes. It is left for them to gravitate around their parents, be it at the farm, be it at the tent. From this, it results a group of individuals without occupation and perspective, but with modern society expectations that, not rarely, ends up embracing “inappropriate” conducts.

4 - Lifestyle and work in Itinguçu

The Itinguçu resudents’ lifestyle combines the farmer characteristic from the region’s where they come from, with the typical ones found and built, along these years they inhabited the place. During the period, in which, they live there, important transformations occurred in family agriculture, extraction, hunting, in fishing practices, as much as, in the introduction of non-agricultural activities to local tourism.

The Itinguçu inhabitants do not have defined and homogeneous habits and times. They differ from the urban inhabitants in the habit of having breakfast. Bread is substituted by manioc and coffee can be substituted by tea. The time to eat is “when they are hungry”.

The food type is typical of the region of origin. “I’m from the northeast, I like to eat a strong food, beans, jerky, pork limb, sausage, rice, onions, garlic…”, but do not live without the convenience of noodles “when we want something fast, at night, we make a miojo soup”.

Those who have commerce at tents have to sleep at them.

“At eight I come from my farm and come to sleep. Here we cannot abandon, because can’t close then everything stay exposed. If I did not find the God’s daughter who came to work with me…”(G.P.S., 60, fev.2000).

Some women, in addition of ordinary homework, sew.

The Itinguçu family’s day starts around 5:00 or 6:00 in the morning and ends around 8 in the evening.

In the houses, with school children, the routine is directed by classes’ hours. Then there is a right time for lunch. Lunch is around 11 in the morning and dinner around 7 in the evening, “if it is on time, everybody has dinner, if not, each one goes heating their own”.

The most of the houses do not have electric power. Therefore, they employ the oil lamp or candle light. At night, they have dinner and go sleep.

The woman is in charge of cutting wood together whit their children.

The single elder children share their farm tasks with their fathers, because employment is scarce in the are.

“The moment I’m unemployed. Than I take care of my father’s farm, handling the crops, I kill the weeds. Sometimes I go fishing [with a hook] in the river. I wake up, I still will imagine [what to do], because farm, you know how it is, you can work as much as you can, there is always work to do here. There is never that thing: ‘- now I’m done, now can rest for 10 days’, no… there is more work to do. There is too much, isn’t there? I’m going to think, if I’m going to weed out, if I’m going to role a stone to put it out.” (I.B.R., 30, 2000).

“to go pick up firewood. I do not like to be without firewood when it rains. Here when it rains, my daughter. God protects me. It rains 3, 4, 5 days, the whole week. And if we are without firewood it is a disaster. We have to manage with gas.” (S.O.Q.S.,33,1999).

“Sometime comes up a temporary work there [Peruíbe]: ‘- The car waste fumes, he says, then, he [friend] picks me up here, takes me to his house. If a house painting job appears … then workless, workless, you are not, are you?” (I.B.R., 30, 2000).

Some mothers account on male children’s help, others do not.

“The boy helps, but on house cleaning… very seldom, but sometimes they do, because they are all men. There is only her of woman in the house...”(S.O.Q.S., 33, Itinguçu, 1999).

“Mine all help when I want. They all go with me wash clothes… the father, sometimes, when he is made up he does. When I’m busy he does. He gives a little cleaning it the backyard sometimes. Wash clothes, sometimes he does help me.” (A.C.P., 47, Itinguçu, 1999).

“Dad only washes clothes when mum is travelling. Caring for children only when baby he helps, after grown…”(B.B.S. 20, Itinguçu, 1999).

The greatest preoccupation of households life “is the day by day life. Money, nobody has wage, nobody woks. For an example: my husband does not work and has two children to support”(S.O.Q.S., 33, Itinguçu 1999). 

There are cases in which husband and woman share. The husband handles the farm and the wife the commerce.

The children care does not seem to be a great preoccupation of parents. When inquired about who takes care of children the answer comes fast: “an only word, it is herself”, meaning that children, from a certain age, do not require so much care from adults.

By focusing work at Itinguçu nucleus is a search for apprehend, in an objective way, the sexual division and subjacent gender relations and their meaning, once the way for insertion on local production, commerce or service relations, besides relatives transactions, define the neighbourhood social life.

On households daily life do not exist definite dimensions separation between productive work, just convenience or life style. All are present at the same time.

The work

The work in Itinguçu has a rural tradition; even the current households as their ancestry have been always got used to agricultural activity. The banana cultivation was the activity that initially attracted its households. However, with the commercial unfeasibility of that crop and after the Ecological Station creation the activity which was most developed was marketing to the tourism and services originated also from this business. The agriculture is incipient, is not enough even to family surviving. The food kind needs are complemented with goods acquired at the nearer city’s supermarkets, especially Peruíbe.

The men are more linked to agriculture. Handle the crops, but have the help of other family members, including the wife. When the family has “tent” they dedicate to marketing. This activity, more intense in some months of the year (from January to March and July), most times is developed in detriment of agriculture itself.

The youngest men who do not have a small farm to plant take a living from day-work that one or another household pays for weeding, a fence, etc. The ones that are not housekeeping do not have a wage. The take their living from short term temporary work, that are not enough to support a family with children.

The women participate of the husbandry, sharing their time between this activity and the domestic work, children care and, opportunely, the work as day-labourer (charwoman). Washes and irons clothe and help on marketing activities of “sales booth owners” (barraqueiros), in what some “little cash” is provided to them for home expenses. Some time this activities results are the only source of rent.

The idea of to encounter other way to obtain money is present among the women, as much as, among men. Some of women expressed the desire to go back produce the “banana sweet”. In the 1980 decade, a group of women, oriented by a councilman and by technicians from the Food and Agriculture State Department Natural Resources Division (Divisão de Recursos Naturais da Secretaria de Agricultura e Abastecimento - DPRN), produced banana sweet to sell. However, the experience showed not viable after some months. The women were hours in front of a boiling cauldron, by turns, and after, to go back home they had to cross a river with water up to the waist. Some gave up, but the entrepreneurship needed an “x” number of women in turns. The activity was abandoned.

This way the women wash clothes, clean, sell pastry, or any prepared food: corn, manioc, sugarcane juice (garapa), etc.

Who has “tent” evidently has more alternatives, once the manioc that is cultivated sells fried at the tent. But, for the ones who do not have it lasts washes clothe for that who has business: “When the season presses, the women who has tent are busy, they pay to us for wash a little clothe, I wash a bag of clothe this size, until other day that Maria told me, Maria, the nurse at the first responder medical service, she calls me confidant, because she was my daughter testimony at the notary’s office”. She likes us a lot, she said: - ‘Look my comrade, you are loosing your time, hurting your back, washing this amount of clothe for R$10,00?’ But is cloth! Do you, Mrs., think I can wash this amount of clothe, search it, bring, wash, collect and fold, only for R$10,00. If I had strength to work and had someone who takes care of the house, it was better off to go work in the husbandry, cultivate manioc. What can I do with R$10,00, pay the tickets, arrive and buy what? Mere expensive nobody pays. I told to them, I don’t know If I’m going to have strength to wash cloth this year, but if I have I’m not going to wash for R$ 10,00 anymore. There is no condition. During the season they want to send two bags of clothe here, who knows about the house fundamentals is the woman, everything, that passes into the house is the woman, it is not ease, is not. Here there is nothing to sell, do not take anything, anymore, from the farm, everything is bought” (A.S.P., 54, Itinguçu, 1999).

There are some women that still do not have tent, but sell corn, pastry, on small mobile stands.

“There are days that wake up at 5 in the morning. When is 9 hour is down there. Leave everything done at home. For could work down there. At of struggle. Week days not. It is more during the season, but this season was very weak. Better in the weekend. Resting only at night. Only at night, really. There is no way the house does not allow. A lot of work, too much thing to take care”(S.O.Q.S.,33, Itinguçu, 1999).

Get up in the morning, at 6, 7 house and go to my husbandry to handle my livestock, to weed… then I work until the lunch time, this hour I come to the tent to have lunch and to attend some clients, to help Rose. Then I turn to return, around 5 in the evening, to guard the livestock for the wild animals from the forest do not get the pork the chicken. I guard into their small houses.”(G.P.S., 60, fev. 2000). 

“At 6 in the morning, I get up, and go work a little, then I come back, have another coffee. Now, I have just had a snack, after this coffee, 9 hours. I work a bit more, and pressure my wife: ‘-Give me, give me a snack! ...This snack or a soup, isn’t it? The snack, be it a steak.. Then return, midday and midday and a half, one hour, come back to eat, have lunch, rice and beans… at this time, everybody has lunch together. Some times it doesn’t even last beans, sometimes, the potato, the manioc instead of rice beans, we manage like this… having that lunch, social, good, need to have, but we can’t, we have to live as we can, as we can.”

“And we are people from the north. When we are hungry, there in the north, in the northeast, he slice manioc, doesn’t he? He twist in a cloth this way, quite twisted, then he opens that coil, that mass, and seasons it, and spread some little condiment, parsley, and make those beiju
, and make the bijou and coffee is already boiling. Grab a coffee and that beiju, already had lunch, already. I husbandry next to the house, and sometimes it is kind of far and I get lazy about coming back home. I shout there: ‘- Hey woman, cook to me 5, 6 eggs, then bring to me, make a coffee and bring to me here’. Then I lay off the hoe, and sit down there, eat that little eggs, pour, have coffee, …then I come only to have lunch, get my lunch, have a little break, rest for a while, and go to husbandry again. At night, if there is dinner that makes us strong, that’s alright, if there isn’t…weak so it is. I will understand. The food, even those who arrive, takes part in what is on the table, can be good, can be weak.” (S.V.L., 65, Feb 2000)

The food is made by the women in woodstove or gas which is highly economised, “because it is expensive and because to take the gas, it’s on the back, or I don’t know…, when the car can cross, it goes by car. If not, take it on the back.” The house cleaning is done by the women from the house, as a rule, exceptionally, men take part – the woman absence, disease, etc. To take care of the children is also a responsibility of the women from the house, when they are small, the others, “each one do it by their own”.

The garden and the husbandry are more of a couple responsibility, who count on children’s help.

The houses, even the concrete ones, are built by the residents themselves.

“And God. When got some, paid a day to one, a day to another. There were days that we ate less, so that we have a little house. Needed to ensure a little (to be able to buy the material). We ate less, the food, we did not starve, but we ate less… to last money to put the roofing tile, to last a little money to buy a block and raise the little house. Because we didn’t have a house. We lived almost in the countryside. This family in the countryside. It was a wooden shack, but all in the countryside. My first house was made of wood” (S.V.L., 65, Feb. 2000)

It is worth noticing, the parents difficulty to keep up with the expenses with school material and clothing of the school children and teenagers. It is observed a premature independence of children, creating strong tensions, for the maternal invigilance scheme through which children socialise or acquire the moral values of their group fails.

Precociously boys and girls start to cover their own school material and clothing expenses, and possibly, giving some money to their mothers  to buy an extra food that enriches family menu. The activities they develop for that range from watching cars of the tourists who visit the water fall to other sorts of small jobs.

During the first decades (1970-80) the Itinguçu familiar organisation  did not differ much from the homogeneity that characterises the rural populations life conditions in what concerns the social and work organisation principles, in which the domestic group, the conjugal family, plays a fundamental role in the productive activity. Nowadays, however, it is observed changes related to a gradual weakening of the agricultural activity and the introduction of other activities linked to tourism and that generate income.

5 – CONCLUSION

The analysis of the life style and the social relationships of Itinguçu residents in face of the creation of the Ecological Station and the intensification of the relations with tourists revealed a socio-economic disorganisation. With the difficulties in the agricultural production, due to the restrictions imposed by the Station’s statutes, that are, the prohibition of the introduction of new animal and vegetal specimens, increase of the cultivation area, usage of insecticides and herbicides in the agricultural production, associated to the difficulties to obtain a production compatible with the market requirements and the difficulties related to the commercialisation: distant markets, absence of transport means to sell their products in other areas, the easier income generation through the tourism activities, it was observed the lack of interest and abandon of agricultural production. Because of that, family life, which was based on the family agricultural production, enters in decay, as much as the vicinal solidarity, that had as fundamental pillar families association.

The family disaggregation and the social dismantlement observed, leads the population to a social anomy situation, in which there exists a instability of the group’s social rules, and the family head’s authority is questioned or ignored. The lack of perspectives of the young ones, in relation to the land acquisition, be it to cultivation, be it to inhabit, leads to the search of placement in informal activities in the urban centres, that it, again, the immigration. In this context, it was observed, besides the redirecting to new economic activities to the local commerce, the development of other informal activities: car watcher and tourist guides, are performed, especially, by children.

As a result of the transference of the patrimony transmission right, one of the family head’s authority pillar, to the Ecological Station administration, the strong link of authority in the father-son relationship is broken, consequently, the family cohesion is broken too. The peasant rules of land distribution are also jeopardised, the patrimony replacement that ensures the realisation of the peasant conditions to the generations that reach maturity and nubile age. 

In this aspect, an external factor, the regulations imposed by the State, restrict the possibilities, contributing for the search of alternatives to lay out of the family and in this moment the individual alternatives of reproduction proliferate, preferably, non-farm. The expectations hitherto exposed point to immigration and flow out in the cities. 
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SELF-DETERMINATION CRISIS AMONG 

THE PEASANTRY OF ITINGUÇU: 

at the Juréia-Itatins (EEJI) Ecological Station, São Paulo State

ABSTRACT: This research proposes to analyze the crisis in lifestyle and social relationships among residents of Itiguçu arisen out of a shift in their status - from small farm household to occupier resident – in face of the creation of the Ecological Station Juréia-Itatins (EEJI) and along three decades (1970-2000). The EEJI was not the only cause of this change: social exchanges between this nucleus and the modern urban life intensified due to its proximity to the city of Peruíbe, with its touristy waterfall. An objective field study of sexual division and underlying gender relationships, as well as their meanings was carried out. Directed Interviews and/or with free speech were applied in several periods between 1998 and 2000 to the Itinguçu community, located on the border of the Juréia-Itatins Ecological Station and the Peruíbe’s municipality. A comparison approach establishes differences and similarities between the researched universe and the studies accomplished by Queiroz (1960) and Moura (1978). The analysis concludes that the Itinguçu peasantry have not only their fulfillment and reproduction jeopardized, but also the social values guiding their universe, thus characterizing a state of social anomy.

Key-words: Occupiers; Peasants; Juréia-Itatins Ecological Station; Atlantic Forest; Social disorder.

� Based on Author’s Doctorate thesis presented at the Instituto de Filosofia e Ciências Humanas (IFCH), of the Universidade Estadual de Campinas (PANZUTTI, 2002).


� Sociologist, Phd Scientific Researcher at the Instituto de Economia Agrícola (e-mail: panzutti@iea.sp.gov.br)


� The agricultural modernization, that occurred in a heterogeneous way in the Country, refers to the deepening of the inter-industries relations with the increasing use of industrialized modern inputs (tractors, chemical fertilizers, insecticides, fungicides, herbicides), according to Hoffman (1996); or according to Kageyama et al. (1996), to the process occurred in face of three basic transformations: increasing utilization of modern inputs and concomitant change on labour relations; mechanization introduction, that begins to act in the productive process from seedling to harvesting, substituting not only the work force but also the worker manual skills, having as a result the qualitative enhancement of agricultural production; the internalisation of the agricultural inputs, machines and equipments industry since the implementation of the primary sector industry (siderurgy, petrochemical, rubber, plastic) in the country, during 1950 and 1960 decades. We highlight hitherto the important Government role in this process, which in the middle 60’s, launches several agricultural policy instrument, among others: technical assistance and extension, creation and strengthening of farm business, mechanisation and farm credit. With the purpose of increasing the agriculture production and productivity, the policies adopted were tailored to the already existing agrarian structure, in a way that technical innovations would benefit, especially, medium and larger farmers. The subsided farm credit had performed an important role, during the 70’s, especially, for fertilizer acquisition, agricultural machines and equipments.


� The notion of anomy has strict relation with the notion of alienation referring to the idea of a fundamental unruliness of the relationship between the individual and the society. There is anomy when individuals’ actions no longer regulated by clear and coercive rules and when increasing complexity of social systems cause the growing individualization of society members and therefore, growing “unruliness” effect. The notion is used here in the sense that appears in Durkhein (1997) and Parsons (1964), that is, when there is doubt and uncertainty about the ends socially appraised.       


� Details on family agriculture can be found in Panzutti (2001 and 2002).


� System used in colonial sugar cane production, characterized by the three cornerstones monoculture, slavery and latifundia.


� With the Ecological Station creation it were prohibited the fishing, hunting and extraction activities, as it has as objective to ensure integrity of the ecosystems, of fauna and flora, as well its utilization for educational and scientific ends, among others, according to what is established by the Federal Law, notably in Act n. 6.902 dated 27 April 1981. For these reasons, agricultural activities with the use of fertilizer and insecticides, overall for commercial ends are restricted and it is forbidden to introduce or to extract species of any kind.     


� (TN: called multirão)


� People born in the Bahia state.


� The author employs “external factor” and “internal factor” in the sense that Roger Bastíde stated. In the first case, the social transformation is determined by the meet of two very different cultures, with the social dismantlement of the weaker; in the second case, the social structure has the transformation factor on it – Roger Bastíde, La causalíté externe e la causalíté interne dans l’explication sociologique, Cahiers Internationaux de Sociologie, vol. XXI, nouvelle série, 3e année, 1956, apud Queiroz, 1960 p. 167-68. 


� Manioc flakes.
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